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THE CATHOLIC LAYMAN. 



[OCTOBEE 17, 1855. 



TVe have no doubt that if we had had time to dive more 
deeply into the pages of Father Cressj, Father Colgan, 
William of Malmesbury, Johannes Capgrave, and the 
Acta Sanctorum, we might have added greatly to the 
list; but of those we have given — if there can be any 
choice among such edifying histories — we venture to 
state that the most satisfactory of all were the cases of St. 
Wenefride, the Venetian courtesan, St. Ita's workman 
Beoanus, St. Paternus's servant, and the robin red- 
breast, as they were fully restored to life, wliich poor St. 
Edmund and the rest wore not. We think the cases of 
St. Edmund and Count Wallen were altogether unsatis- 
factory ones, as, after the cementing process was gone 
through, the beheaded bodies iinfortunutely remained as 
dead as before. The cases of St. Denis, St. Decimanus, and 
tlie rest, who merely carried their head.i to their places 
of burial, with or without the assistance of angeh, we 
confess we never liked much, and have always wondered 
what the angels were about in not carrying tlie luiracle a 
little further, unless, indeed, Angels have /ess supernatural 
power than Saints, jind are only able to lead dtad men, 
and not to cure thera ! 

Will our readers allow us to ask one serious question 
before, in sober sadness, we close tliis arti.^le. If they do 
notbelieie in these traditions (as we are sure a great 
nLiny intelligent Koman Catholics do noti, but think 
them tnerely anile fahl.'s, unworthy of a mimit-nt's serious 
thought, what do tlicy t!>ink of a'Cluir.rh \\\nA, penuits 
and encourages the circulation of sucli palpabiu false- 
hoods, and even records Siinie of ti.em in her authorised 
prayer book, the Tireviary, which every l^koman Catholic 
priest is compelled to read daily ; while it discourages, if 
it does not prohibit, the reading of the inspired records 
of unerringtruth? 



RELIGIOUS TOLWtATION AT KOME. 
Br the kindness of a friend, we have been provided with a 
copy of the "Theses on Religion of P. F. Joseph Palermo, 
of the Order of Eremites of St. Augustine," printed and 
published at Rome, a.d. 1823, in order to a public dis- 
cussion. 

We do not know whether any account of the discussion 
was published. We fear not ; but if any of our friends 
could tell us anything about it, we should be grateful to 
them. 

In the meantime, we publish some extracts from the 
_" Theses." We shall then consider briefly what degree of 
importance is to be attached to the publication of such a 
work at Rome, so late as the year 1823. 

We take Joseph Palermo's notions of " Religious Tole- 
ration" as a specimen of the dociriues which he published 
at Rome, and undertook publicly to defend. 

In page 1 7, after some discussion about religious tole- 
ration, he lays down this conclusion, " Let it fall headlong 
into hell, from whence it broke forth, with its snake-haired 
forehead, that most impious and most insane religious 
toleration !" • 

Joseph Palermo then goes on to show the application 
and the grounds of his doctrine about religious toleration, 
as follows : — 

" Therefore, let the public exercise of religions opposed 
to the Catholic (he means the Roman) be forbidden by 
Catholic Princes, tnless christian prudence hinder 
IT ; for, indeed, each ought to do to others what he ought 
SGASONABLT to wish to be done to himself by others ; but 
princes, if they were subjects, ought to wish that princes, 
by every better method which Christian prudence would 
teach them, would employ themselves to drive away every 
cause of their eternal misery, if it were only a probable 
cause of it ; therefore, the princes themselves are bound to 
fulfil this for their subjects. "t 

This appears to us a good instance of the power of 
argument which some Roman Catholics possess. Our 
Saviour says, " All things, therefore, whatsoever you woidd 
that men should do to yon, do you also to thera" (Mat- 
thew vii., 12.) " There, you see ! (says Joseph Palermo) 
princes ought to punish every one who differs from them, 
for worshipping God according to his own conscience !" 

We ask our Roman Catholic readers to consider what 
they would think of this argument, if the Protestant go- 
vernment of England were to act towards them on the 
reasoning of Joseph Palermo ? 

But "heretics" are unreasonable beasts: they ought to 
te persecuted, and they wont wish it ! 

But Joseph Palermo proceeds, a little further on — 
" Wherefore, unless that condition exist (Christian pru- 
dence hindering it), it is very gravely unlawful to tolerate 
the public exercise of the religion of the Mahomcdans, .Tews, 
Calvinists, Lutherans, and of all others opposed to outs, 
especiall y of Atheists. "f 

* Ruat IgUar aA orcum, unde angotcrinitu fronic erupit, impitfsima, 
et losantflsima rdiftio^a roDeritntia. ! 

t Srricte idcirco a CiitholiciB prtncfpibn^ vetptnr pnblicnm religio. 
num Catholics oppositarum exercitium, nisi abstet Ctiristiana prn- 
dentitk; enim vero unusquisque debet utiia facerc, qnod r*tionat)iIiler 
debet velle sit)i ab alliaAeri: atqui Piinciptts, si forent &ut>diti. de- 
b«rent velle, nt Principe.>) omnt nidiori inodo, qnem ipsoa educeret 
Christiana prudentia, aatafcerent ftb ipsi« arcere qunmcumque ctiam 
tantnmodo probabilem eanaam ana aremaa infelicitatie ; ergo et ipai 
pro ani9 gubditis iioc Implere tenentur." i'a(fe 17. 

t Quare, nisi adsit ista conditio, (fraviter illicitnm eat tollerare pub- 
licum exercitium religionis Mdiiuinettvanorum. Hebrvorum, Ca]Tin- 
istanun, Lntheranornra, esKeraruinqne omniam nostrfe adveraantiam, 
pres^rlim Atheiittaruin. Page 17. 



We never before heard of atheists' having public 

I worship : we suppose they are put into the list of 

"public worshippers" only to try to throw disgrace on 

" all others opposed to om-s" — that is, on Christian churches 

not subject to Rome. 

What a glorious day it would be for the Church of 
Rome, if she could efectually prohibit everj' man through- 
out the whole world to worship God except as the Pope 
may now pleasi, — or js he may hereafter please, according 
to doctrines not yet promulgated or invented ! 

But what is the meaning of '' that condition," i.e. "un- 
less Christian prudence hinder it ?" 

The Waldenses were exterminated in the 13th century. 
The Protestants were massacred in France on St. Bar- 
tholomew's Day. In England, in Queen Mary's reign, all 
who dared to worship God according to their conscience 
were burnt alive. Three or four years ago, the present 
Pope entered into a " concordat" with Spain (now hap- 
pily set aside by Espartero), that any Spaniard who wor- 
shipped God otherwise than as a Romanist should be 
consigned to a dungeon. 

" Christian prudence" forbad none of these things ; be- 
cause the sufferers were weak, and the power of arms was 
against them. But at the present day, Joseph Palermo 
would not enforce such laws in Engbiud, or France, or 
America, because the thing could not be done ; and 
" Christian prudence" forbids the Church of Rome to 
attempt snch things where she would certainly be beat ; 
just as " Christian prudence" admonished the Russians 
to march out of Sebastopol when they could stay in it no 
longer. 

But what if Joseph Palermo lid print and publish these 
persecuting doctrines at Rome 1 Is the Church of Rome 
answerable for that ? So Romnn Catholics in this coun- 
try may ask, and they are entitled to an answer. 

We reply, that at Rome no person is allowed to print 
any book until he first gets the sanction and authority of 
the Church of Rome for doing so. This is a law of the 
Church of Rome, made by a Pope and General Council, 
in the year 1515. 

" We appoint and ordain that for all future times no 
one shall print, or cause to be printed, in our city (Rome) 
any book or other writing, of whatever kind, unless they 
be first diligently examined in this city by our Vicar and 
Master of the Sacred Palace, and approved by subscrip- 
tion of their own hand."* 

This law was made by Pope Leo X., in the Fifth Ge- 
neral Council of Iiateran, a.d. 1515. 

This law is still in force at Rome, and under this law 
Joseph Palermo's book, which undertakes to defend these 
outrageous notions about religious toleration, was actually 
approved for publication. For thus we find it printed at 
the end of the book : 

IMPRIMATUR 

Si vid. Rev. Patri Mag. Sac. Pal. Apost. J. Delta Porta 

Patriareha Conslantinopol. Pro -Vic. 

IMPRIMATUR 

F. Philippus Anfossi. Sac. Pal. Ap. Mag. 

Thus, this book of Joseph Palermo's was formally sanc- 
tioned at Rome, in the year 1823, by the two oflScials — the 
Pope's Vicar, and the Master of the Sacred Palace— who 
were specially appointed by the Pope and a General 
Council to examine and approve of books before they can 
be printed. 

It certainly appears that the teaching and defending of 
such doctrines as Joseph Palermo's does not meet any dis- 
couragement at Rome ; and it is fortunate that the Joseph 
Palermos of the Church of Rome have the " Christian 
prudence" not to attempt putting their doctrines in prac- 
tice whore people are able to resist them. 

Since the above was written, we have found reason to 
think that Joseph Palermo's doctrine about religious 
toleration has found great encouragement at Rome. 

We find in the Tablet of August 25, p. 532. the 
followinir announcement: — "The most Rev. Father Paul 
Micallef, a native of Malta, has been appointed Iby the 
Pope General of the Order of St. Augustine. He succeeds 
the late General, the most Rev. Father Joseph Palermo, 
who has resigned, by reason of his promotion to the Epis- 
copacy and office of Sacristan and Confessor in Ordinary 
to his //i /ines.s'." 

We suppose this is the Joseph Palermo who wrote the 
Theses on religious toleration. His opinions, it seems, 
are not an obstacle, but rather a recommendation for pro- 
motion. The fact of his Ijcing made Confessor to the 
Pope, and director of the Pope's conscience, is a signifi- 
cant circumstance, in the present state of Spain, Sardinia, 
&c., and of Rome itself. 

If Joseph Palermo had written a book in favour of 
" religious toleration," and had undertaken to prove that 
princes ought not to persecute any man for worshipping 
God according to his own conscience, would he have got 
leave to publish his booh at Rome, and would he have been 
made Confessor to the Pope ? 



* Stataimr.H ct ordinamua quod de cetero perpetnis futuris temporf- 
bus nullum librum aljqneni seu aliam qusineiimqne scriptnraiii in 
urbe noBira . . . iuiprimere sen impnini face^e prassumat, nisi 
pnus in urbe per Vicariuin nostrum at Sacri i'alatii magistrum . . 
diliKenter ex'tiuinenlnr, et ptr eorum menu propria autjscnptionem 
approbentnr. ConciL Latb»«i«V., Sees In. Labbe A Cosa, vol. 
xiv., p. 257. The words omitted provide for the same being done with 
bnolts printed in other places. On this bubject, see Catholx Lat- 
XAii for October, 18)3, p. 110, 11. 



THE SUCCESSION OP THE ARCHBISHOPS OF 

DUBLIN. 
In our namber for August, 1854, we published an article 
" On the Succession of the Irish Bishops." 

In that article we quoted the following passage from the 
" Historia Catholica'' of Philip O'SuUivan Bear :— " There 
are four archbishoprics in Ireland, and a great many 
bishoprics, and ali. of them, at this day, are possessed 
by the leaders of Heresy ; and on account of that. Catholic 
Prelates abe not appointed to the Titles of them, ex- 
cept ON RARE OCCASIONS."* 

This was published in 1621 — eighty-six years after the 
beginning of the Reformation in Ireland. 

This evidence, from a Roman Catholic historian, is 
decisive against the common boast of Roman Catholic 
priests, that the Church of Rome has kept up an unbroken 
succession from the ancient Bishops of Ireland, in all the 
Irish Sees. 

In our number for October, 1854, we published "The 
Succession of St. Patrick," showing an uninterrnptod suc- 
cession up to Lord John Beresford, the present Primate of 
Ireland. 

We then called on " all Roman Catholic archbishops in 
Ireland (especially Dr. Dixon), on all liomjui Catholic 
bishops, priests, and laymen, to send us a list of Roman 
Catholic archbishops (of Armagh) in succession from 
Primate Cromer, with the dates of the vacancies and ap- 
pointments, and the proofs of each." 

We did NOT expect that such a list would be sent to us, 
because we know well that no list can be given of a Roman 
Catholic succession at Armagh, which could stand exami- 
nation for one moment. 

A YEAR has now elapsed ; and no Roman Catholic has 
ever ventured to send us such a list ! 

We now call on all Roman Catholics to mark this 
striking fact ; and we ask them again, are they willing to 
let it thus appear to the world that they have no succes- 
sion TROM St. Patrick? 

Will any Koman Catholic now send us such a list ? 

We now proceed to give "the succession of the Arch- 
bishops of Dublin." We give this succession in a different 
form from that of Armagh. No Roman Catholic author 
that we know of, has published the Roman succession 
of Armagh ; we therefore gave only the succession 
of the Irish Church in the Sse of Arm.igh, leaving 
it to Roman Catholics to furnish the Roman sttc- 
cession. But Mr. D' Alton, an Irish Roman Catholic 
barrister, and a learned Irish historian, has pub- 
lished a valuable history of the Archbishops of Dublin. At 
the end of this work (page 370, to the end), he has given 
the Roman archbishops of Dublin. Here, therefore, we 
are able to give the Roman succession, as stated by a learned 
Roman Catholic. We, therefore, give both successions 
in the See of Dublin; and we ask oiu' readers to consider 
which of them is really A succession. We give the succes- 
sion of archbishops of the Irish Church, from Harris's edition 
of Ware's Irish Bishops, down to John Hoadley, who was 
archbishop of Dublin in tlie year 1739, when that work was 
published ; and we complete the account from a list made 
from the Registers themselves. The succession is acknow- 
ledged on both sides down to John Allen, who was murdered 
by the Fitzgeralds in the year 1534. We therefore begin 
with his successor, George Browne, who was Provincial of 
Augustine Friars in England, and who, while ho held that 
olBce, " advised the people to make their applications to 
Christ alone ; for which doctrine he was much taken notice 
of." As archbishop of Dublin, he never acknowledged any 
subjection to the bishop of Rome, but exerted himself to 
the utmost to have all things ordered in the Irish Church 
according to the Word of God. 

We t&e up the Roman succession where Mr. D' Alton 
enables us to do so. 



THE SUCCESSION OF ARCHBISHOPS 
IM mE laiSH CHUBCH. 

George lirowne, from 1535 to 

ISul. 
Hugh Curwen, from 1555 to 

1567. 

Adam Loftus, from 15C7 to 
1605. 

Thomas Jnnes, from 1605 to 
l«li). 



Laiicplot Biilkeley. from 161i) 

to ] 1)1)0. 

James iMargets .n. from 16(J0 

t.) im;;). 

Micliiiel Boyle, from 1603 to 

1678. 
John Parker, from 1678 to 

1681. 
Francis Marsh, from 1681 to 

ma. 

Narcissus March, from 1004 to 

1702. 
William King, from 1702 to 

17-29. 



THE ROMAN SUCCKS3I0N. 

No Bomun archbishop, for 
twenty years. 

Curwen iu communion with 
Rome for tliree years only; 
1-555— 1.^58. 

No Hoiuau archbishop of 
Dniilin front 15-''8 to a.d- 
1611. Matlltow de Oviedo 
was nominatrij by the Pope, 
in 16'K), but sviui not con- 
secrateil. 

Eugene Matthews, from 1011 

to m-r.i. 

Th.)nias Fleming, from 1623 
to 1H66. 



Peter Talbot, from 1669 to 
1680. 



Patrick Russell, from 1083 to 

h:i)i. 
Peter Creagli, from lOft-l. Time 

of his death not known. 
Edmund Byrne, from 1707. 

Time of bis death not 

known. 
Kdwnrd Murphy, from 1724 to 



• Historia Cathdlca, p. '297. Dablin, I8S0. Edited bjr the Ker. 
Matthew Kelly, Pruleaaor of the College of Haynooth. 
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John Hondley, from 1729 to 

17-13. 
Charles Cobbe, from 1743 to 

1760. 



from 1720 to 



1T29. 
Luke Ftgao 

1734. 
John Linegar, from 1734 to 

1756. 
Bichard Lincoln, from 1757 to 

1762. 
Patrick Fitzaimon, from 1763 

to 1769. 
John Carpenter, from 1770 to 

1786. 
John Troy, from 1786 to 1833. 



Daniel MorraVi from 1823 to 
1832. 

Paul Cullen, from 1852 to pre- 
sent time. 



Wm. Carmichael, from 1765 

to 1766. 
Arthur Smyth, from 1766 to 

1772. 
John Crailock, from 1772 to 

1778. 
Eobert Fowler, from 1778 to 

1803. 
Earl of Normanton,from 1803 

to 1809. 
Easeby Cleaver, from 1809 to 

1819. 
Lord John G. Beresford, from 

1819 to 1822. 
Wm.Maoee,froml822to ]mi. 
Bichard Whately, from 1831 to 

present time. 

From the above table it appears, first, that there was 
always a succession of archbishops in the See of 
Dublin, in wliich succession the present Archbishop 
Whately now stands. Second, that there was no Romanist 
archbishop of Dublin for 76 years (from 1535 to 1611), 
with the exception of three years (from 1555 to 1558 ; for 
Hugh Cunven renounced obedience to the pope in 1559). 
Therefore, it is the Irish Church, and not the Roman 
Church, which has succession in the See of Dublin. 

Matthew de Oviedo, who was nominated by the 
Pope in 1600, was not a bishop. He was a political 
agent of the King of Spain, sent over by him to 
carry on war against the Queen of England ; and the Pope, 
to give credit to his mission, gave him the title only of 
archbishop of Dublin, by naming him as the person to be 
appointed to that Sec ; but Oviedo was not consecrated. 
This appears from the fact that Peter Lalor was " Vicar 
General of the Apostolic See," in the Diocese of Dublin, 
in 1606, and had been so for many years* — showing that 
while Oviedo was living, the Pope had only a vicar-ge- 
neral, and not an archbishop, in the See of Dublin. The 
&ct was, that if Ireland had been conquered by the King 
of Spain, Oviedo was to have been made the Pope's arch- 
bishop in Dublin. But as Ireland was not conquered, he 
never was consecrated ; and he never set foot in Dublin. 
Our readers may see another case of the same kind in onr 
article " On the Succession of the Irish Bishops," in our 
number for August, 1854. 

Thus, for SEVENTY-SIX years (that is, from 1535 to 1611, 
omitting the three first years of Hugh Curwen), the Popa 
never had an archbishop in the See of Dublin. 
_ It is, therefore, mere ignorance now to boast of a succes- 
sion of Roman Catholic archbishops in the See of Dublin. 

"When Eugene Matthews was appointed by the bishop of 
Rome in 1611, Thomas Jones, a Catholic prelate, holding 
the Catholic creeds, and canonically consecrated, was in 
legitimate possession of the See of Dublin. The appoint- 
ment of Eugene Matthews to a See which was then canoni- 
cally filled, was unlawful and void. By the laws of the 
Catholic Church, there can be bat one bishop in a See ; 
and a second bishop appointed to a See in which there is 
a bishop already, is KO bishop. 

Eugene Matthews, and all his successors, labour under 
thas sentence. By the laws of the Catholic Church, none 
of them are bishops. 

We ask, will any Roman Catholic lawyer have thebold- 
ne?8 'o discuss this question in our pages? 

We further affirm, that no law or canon of the Catholic 
Church has given to the Bishop of Rome a power to nomi- 
nate or appomt the other bishops of Christendom. 

It any such law or canon can be produced, let it be sent 
to us, and we will publish it. 

How long will Roman Catholics fail to answer every 
such challenge of ours ? 

They cannot answer, until truth shall change sides. There 
lies the rub! 



THE RESURRECTION OF THE BODY. 
We have ever held it to be one of the heaviest charges 
against the Church of Rome, that she has made additions 
to the articles of the Christian Faith, as handed down in 
the Catholic creed. 

Twelve new articles, added to the creed fifteen hundred 
years after the time of Christ, can have no claim to be 
" the faith once delivered to the saints." 

lioman Catholics, however, do not easily see the great- 
ness of this offence. Their priests are natur.tUy more 
anxious about upliolding the new articles than the old 
ones ; partly because the old are able to stand alone, and 
Me new are not ; and partly because those who study the 
Scriptures do not attack the old articles, and do attack the 
new ones. Tlius Roman Catholics hear much about the 
importance of the new articles and but little, perhaps, 
•boat the old ones. 
u'^u ^°™''" Catholics really understood the importance of 

the articles of the Christian faith" — if they knew how 
those articles do meet the wants of men's souls, and appeal 
• I?* ^''^"'ons of their hearts — they would be more 
J~°"f of the inventions ami additions of men. 

Such a n- understanding of the Creed, as containing the 

• Divia' ReporlB ; Fr&ciLiUie Caae. 



great truths proposed by God himself to occupy our minds 
and engage our hearts, is also a strong confirmation of our 
faith, in addition to the great argument of prophecy which 
we stated in our last ntmiber. 

We wish, therefore, to caU attention to the articles of 
the ancient Creed. 

We designedly begin with that article of the creed 
which, perhaps, our readers may have the most over- 
looked — " the resurrection of the body." 

Mankind have always been anxious and uneasy about 
their future destiny after death ; for of all creatures in this 
world, God has made man alone capable of looking beyond 
the grave. 

The heathen nations always believed in the immortality 
of the soul. Some small sects among them denied it, as 
the Sadducees did among the Jews ; but the mass of the 
heathen, not being led by the false philosophy of the few, 
always believed in the immortality of the soul and a 
future existence. 

The Latin poet, Virgil, who lived not long before the 
birth of Christ, has left us an account of the popular belief 
about that future existence, with its rewards and punish- 
ments. 

He has succeeded well in describing the torments of the 
damned, and well, too, in describing the process by which 
the heathen believed that souls were gradually purged of 
the stains of sin — a description which has been largely 
adopted into the debased Christianity of later ages.* 

But his description of heaven, though he (lid his best to 
make it attractive, is such as no living man could wish to 
I obtain in exchange for this life. 

In his description, the whole state of the dead appears 
cold and dreary in the extreme — 

" Rfgtons void of tight, 
Through the vast empire of eteriiat night" 

And every attempt to ascribe happiness to the dead only 
makes the unreality of the scene the more painful — 

" But re^ch your haid. oh parent shade, nor shun 
Tne dear embraces of your loosing son ! 
He said, and falling tears bis face bedew. 
Then thrice around ais necl^ his arms he threw, 
And thrice the ftiltirg shadow slipt away, 
Lilte winds, or empLy dreams that fly the day." 

iDrndm't Virgil, Boole vl., 918.) 

Existence like a dream can never bo an object of 
desire to man. 

If Virgil's heaven contains one object of desire, it arises 
from the doctrine of the transmigration of souls — 
*^ Those happy spirits which, ordained by fate. 
For future beings and nkw bodiks wait." 

Yet what an object of desire ! — 

** That, unremembering of its former pafo, 
The soul may suiTer mortal flesh agahi.'* 

Yet, doubtless, such an ofier would have been gladly 
embraced by any shade in Vir^^il's heaven. 

So cold and dreary was the brightest conception that a 
heathen could form of happiness in a life to come. 

There must have been — and there was — a reason for 
this failure. 

God created the first man, Adam, a being composed of 
body and soul ; Adam, so created, was immortal ; he 
was always to have body and soul united. But when 
Adam sinned, the sentence went forth that he must die : 
and so death passed npon all men (Romans v. 12). 

" Death'' did not mean that his soul should cease to 
exist; it meant the destruction of the body and the 
separation of the soul. 

Tlie statu of a disembodied spirit, is, therefore, the state 
of death. 

Virgil, knowing the immortality of the soul, but being 
ignorant of the resurrection of the body, could only de- 
scribe the state of the dead ; and, do what he would to 
make that state seem happy, the inmost feeling of man- 
kind, more true than man's philosophy, turns, and will 
ever turn, with instinctive aversion from the hateful 
picture. The " rising from the dead" (Mark ix. 10) can 
alone be the hope of immortality. 

Alas, that many Christian:; should have no higher 
notion of the life to come than the heathen had ! 

Their minds are turned away from the articles of the 
Christian faith, and fixed on the inventions of men. The 
doctrine of the heathen poet and the Council of Trent, 
that " there is a purgatory," is ever before their eyes ; the 
Christian doctrine of " the resurrection of tlie body," 
never ! and, consequently, their great concern about the 
life to come, is how they may escape from the torments of 
purgatory — not how they may " attain unto the resurrec- 
tion of the dead" (Phillipians iii. 11). 

Most of our readers are probably conscious, that their 
notions of ueaves are so cold and gloomy that to them 
it is hardly an object of desire. If they must die, they 
would rather go there than to hell or purgatory ; but if 
they could choose for themselves, they would rather stay 
in this world tban do either. 

This feeling does not altogether proceed from a fear of 
the judgment of God ; it proceeds in part from not being 
fit for the enjoyments of heaven j but it proceeds in great 
part, too, from not tmderstanding the state of existence we 
shall have in the life to come — from not believing and 
understanding the resurrection of the dead. 

For, independent of the sense of guilt and the fear of 
judgment, the idea of being a mere disembodied spirit is 
repulsive to the nature of man ; because that is not the 

• See the Catbolic LAtiiAH for May, 1853, ;>«ge Si. 



state of existence for which God created man, nor is it the 
state to which God designs to restore him ; and the 
cravings of man's nature can be satisfied by that alone for 
which God created man. Therefore, the notion of being 
a mere spirit, stript of the body, must ever produce in the 
soul a sense of shrinking and shivering, like that which 
going naked would produce in the body. 

But if the body shall be raised out of the grave, and 
body and soul again become a living man, then man 
triumphs over death ; and if the body, risen from the 
grave, shall be freed from all the sickness, pain, and weak- 
ness, which it now suffers in consequence of sin— if it rise 
glorious and incorruptible, as Adam's body was before he 
tell — then every desue of immortality which man is na- 
turally capable of forming, is fulfilled in the life to come. 
All this, and more, the scripture promises. 

St. Paul acknowledges the nakedness of a disem- 
bodied spirit, and promises something better ; when 
speaking of the present body, he says — " In this we groan, 
earnestly desiring to be clothed npon with our house that 
is from heaven ; if so be that being clothed, we shall not 
be found naked. Fur we that are in this tabernacle do 
groan, being burdened : not that we would be unclothed, 
but clothed upon, that mortality might be swallowed up of 
life" (2 Cor. v. 2-4). 

The Corinthians erred (not like the Sadducees, by de- 
nying the existence of spirits), but by doubting the resur- 
rection of the body ; and to them the apostle says — "Now 
is Christ risen from the dead, and become the first fruits, 
them that slept. For as in Adam all die, even so in Christ 
shall all be made alive" (I Cor. xv. 20, 21). And God 
who giveth a new body to the seed which rots under the 
earth, can raise up again that body which death has con- 
signed to the worms and the dust. 

That very body shall be raised, but how changed ! " It 
is sown in corruption ; it is raised in incorrupiion : it is 
sown in dishonour ; it is raised in glory : it is sown in 
weakness ; it is raised in power : it is sown a natural 
body ; it is raised a spiritual body" (1 Cor. xv. 42-44). 

It is true that "Flesh and blood cannot inherit the 
kingdom of God," any more than corruption can inherit 
iucorruptiou (verse 50) ; but there are celestial (or hea- 
venly) bodies, as well as terrestrial (or earthly) bodies 
(verse 40) : there is also a " spiritual body," as well as 
a " natural body" (verse 44). 

The " natural body" is that which we now have ; the 
" spiritual body" is that which Christ now has. And as 
we have borne the image of fallen Adam by having a 
body like his, so shall wc bear the image of Christ by 
having A bodi like his (1 Cor. xv. 49). 

For Christ "shall change our vile body that it may be 
fashioned like unto his glorious body" (Phil. iii. 21). 

What that " glorious body" is, he showed at his trans- 
figm-ation on the Mount, when "his face did shine as the 
sun, and his raiment was white as the fight" (Matthew 
xvii. 2). 

Christ was then — and he is now — in his glorious body ; 
and he has promised to " change our vile bodies that they 
may be like to his glorious body." 

And then, " when this corruptible body shall have put 
on incorruptioD, and this mortal body shall have put on 
immortality, then shall be brought to pass the saying 
that is written, death 18 swaixuwes ur in victoby " 
(1 Cor. XV. 54). 

Who has nut stood by the grave of a parent or a child, 
a wife or a husband, or some one who was dear, and /elt 
the reign of death ? Who does notshudder at the thought 
of lying down like them in the grave? Who does not 
long that '-Death, the last enemy, shall be destroyed?" 
(1 Cor. XV. 26). 

There was a grave once by which Jesus stood and 
called, " Luarus, come forth. And he that was dead came 
forth" (John xi. 43, 44). 

Lazarus came back into a world of woe : yet was there 
joy at his rising from the dead. 

But " the hour is coming, in the which all that are in 
the grave shall hear his voice, and shall come forth" (John 
v. 28). They that are his, with glorious incorruptible 
bodies, to " new heavens and a new earth, wherein dwelleth 
righteousness" (2 Peter iii. 13). 

Until that victory over death be won, we " wait for the 
adoption, to wit, the redemption of our body" (Rom. viii. 
23). And, therefore, it is placed among " the articles of 
the Christian faith," as that which can animate all onr 
hopes, and give an object to all our desires, " I believe in 
the resurrection of the body." 

All this, wc know too well, is nothing to all those whose 
hearts are yet possessed with the natural enmity of fallen 
man to holiness and to God (Itom. viii. 7). But to those who 
are seeking for Christ's salvation — whose minds arc in any 
degree conformed to Christ — to them, we believe, there is 
no greater encouragement and help than to know that 
" the things which God has prepared for them that love 
him," are indeed the things that are able to supply all 
the desires which their nature is capable of forming. 

If such should desire to learn more of " the articles of 
the Christian faith,'' we will endeavour to meet such 
desires. 

In the meantime, we ask them to consider that it is not 
without reason that we " earnestly contend for the faith 
once delivered to the saints" (Jude 3) ; and that we are so 
jealous lest that faith should be overborne by the inven- 
tions and coi rupticns of menj 



